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The most unique aspect of investment Sukuk is Shari’ah compliance
because it differs from other conventional asset class investments.The
Shari’ah offers detailed explanationof the Islamic conception of
money and capital, the relationship between risk and profit, and the
social duties of financial institutions and individuals with regards to
Sukuk structures.1 This paper discusses various Shari’ah contracts
used to structureIslamic debt-based Sukuk. The paperis primarily
concerned with acceptable and non-acceptable contracts in Islam used
for asset securitization.Alongside with some theory of Islamic
prohibitory transactions.

In this contract of deferred sale, “Bay Bithaman Ajil”Bay means
contract of sale, while BithamanAjilmeans with deferred payment.
The Prophet (s.a.w.) said, “The actual ribais in nasi’ah”2 He (s.a.w.)
also said: “Whoever engaged in multiplesales should choose the lowest
amount or it is usury”3Ibn jarir narrated that Qatadah said: “The
usury in pre-Islamic era occurred when they used to engage in a sale
of contract with deferred payment. However, when the time of the
payment is due and the buyer doesn’t have the money to pay, they
increased the time and the cost of the item.”4



The majority of Muslim jurists are of the opinion that Bay
Almuajjal is permissible with conditions, based on how the two
Hadiths were interpreted by Jumhur (the majority) as follows: Imam
Shafii said that the first Hadith was quoted when the Prophet (s.a.w.)
was answering a question concerning the items that are permissible
to be sold only on the spot. For this reason, he (s.a.w.) said “The
actual riba in nasi’ah” meaning that the actual riba for such particular
things is if they are sold on deferred basis.5 The second Hadith “For
the multiple sale contracts the seller most select the less profitable
one or it is regarded as usury” refers to the case of the buyer and
seller parting company before choosing one of the two options.

This is exemplified in the case wherein a seller sells an item to a
buyer for $800 if the good is purchasedin the present, but $1000 if
the payment for the good is deferred. If they parted ways before
agreeing on one of the two options when the buyer returns at a later
date to purchase the good, then the seller must sell the goods at the
lower price or it becomes a form of usury.6 If, however, they agreed
on one of the two options before parting ways, then it is permissible,
even if they settled on the higher price; this is the opinion of the
majority of Muslim Jurists.7 Allah the Almighty said, “But Allah has
permitted trade and forbidden usury”8 and deferred sale is amongst
those trade contracts. The Almighty Allah said: “O You who believed,
when you contract a debt for a specified term, write it down.”9Imam
Al-Qurtubi said this includes all kinds of debt related contracts.10

Aisha (may Allah be pleased with her) was narrated to have said:
“Barirah was sold by her owners for nine Uqiyyah11 to be paid in
installments of one Uqiyyah each year, and the Prophet (s.a.w.)
approved it”.12

The word Inah is derived from the Arabic word Isti’anah, which means
to seek help or assistance. This type of sale contract was initiated by
a group of people entering the market advertising themselves as sellers
of some goods or item or items even though they have no goods to
sell. Only once they’ have located a buyer, they locate and buy the
goods in other to sell to the buyer for a profit. This type of sale is

called bay Inah because these people help the buyer find the item he
needs.13 In another opinion, the word Inah is derived from the word
Ain which means property. Taken in this context, this type of sale
refers to when a person in need of cash seeks to borrow from a lender.
The lender doesnot lend his money benevolently;rather, he givesthe
borrower some item or good property in a sale agreement and then
buysit back for a higher price.14 According to this opinion, the word
Inah is derived from Ain (property), because the property is used by
the parties in order to facilitate what is essentially a loan without the
involvement of the property, the transaction is a cut and dry case of
pure Riba lending. Bay Inah is differentiated from other sales contract,
because the item sold is returned back to its original seller, but if the
sold item did not return to its seller,then it is not an Inah transaction.15

Muslim jurists have different opinions on the permissibility of
bay Inah. The Jumhur (majority) of scholars of the Islamic schools of
thought, Imam Malik, Abu Hanifah and Ahmad, uphold the opinion
that Inah transactions are not permissible. This was the opinion of
Ibn Abbas, Aishah, Al-Hasan, Ibn Sinin, Al-shabi, Al-Naki, Thauri
and Auzai.16 Imam Shafii held that Inah transactionsare permissible.
The Jumhur relied on different Hadiths and analogy which are as
follows: Imam Ahmad and Abu Dauwad narrated in their Sunan that
Abdullah Ibn Umar bin Khattab said I heard the Prophet (s.a.w) saying,”
If you transact through an Inah contract and took the tail of cows17

and then engage in farming and stay away from Jihad for the reward
from Allah, then the Almighty Allah will put on you a humiliation
and would not lift it from you until you come back to your religion”.18

Imam Ahmad also narrated that “The slave-mother of the child
of Zaid bin Arqam told Aishah, the Prophet’s wife (may Allah be
pleased with her) that I bought a child from Zaidfor eight hundred
dirhamfor a deferred price to be paid when my salary came in, and I
sold it back to him for six hundred dirham cash. Aisha replied,” How
bad is what you have bought and was bought from you. Tell Zaid
bin Arqamthat his Jihad with the Prophet (s.a.w.) is void until he
repents”19 Jumhur argued that Aisha would not say that based on her
own Ijtihad, rather she must have heard the prohibition from the
Prophet (s.a.w.).20



However, Imam Shafii argued that in Hadith Aisha the two
companions have different opinions on the issue, and one of the
principles of the Shafii mazhab is that when two companions (of the
Prophet) disputed with each other in a hadith, then the usage of
analogy is applicable in that matter. The Shafii mazhab also relies on
the general meaning of another Hadith reported by Bukhary and
Muslim, from Abu Sa’id and Abu Hurairah which said, “The Prophet
(s.a.w.) sent a man to work for him in khaibar, the man brought very
good dates and the Prophet asked him whether all dates of
khaibarwere good. The man replied no, but we exchange one kilo of
good ones for two kilos of bad ones. The Prophet (s.a.w.) said: “Don’t
do that; you should sell the bad ones for coins and then use the coins
to buy the good ones.”21 The general meaning of this Hadith indicates
that there is nothing wrong with a person buying bad dates with
coins and then selling good dates in exchange for the same coins he
used to purchase the bad dates.22

Murabahah literally means profit or an increase on the previous
price.23 Murabahah in Islamic jurisprudence means a contract of
salefor the equivalent price of the subject matter which includes its
cost along with a known increase of profit.24 The Murabahah contract
is valid if the profit is made through one of the two different methods,
the first of which is Bay Al-mus.a.w.amah. In this contract the price
of the goodis specified, followed by the method of Mus.a.w.amah
(price negotiation) without mentioning the seller’s cost.25 The second
valid Murabahah contract is called Bay Al-Amanah. In this contract,
the buyer trusts the seller to honestly reveal the actual cost of the
good. The buyer then proposes a fair price to offer the seller based
on the seller’s cost.26 According to bay Amanah, if he buys the good
for a price less than the actual price, then it is called wad’iyyah.
However, if he bought the good at cost, the transaction turnsin to
bay tauliyah. Finally, if the good is bought for more than its cost
(which is the norm) then the transaction becomes bay Murabahah.27

The majority of Muslim scholars have agreed that Murabahah is
a genuine Islamic Amanah based contract, its acceptance relaying on

the provision of Qur’anverses, the Sunnah, custom and general rules
of Shari’ah. In the Holy Qur’an, Allah the Almighty said, “But Allah
has permitted trade and has forbidden interest”28 and “There is no blame
upon you for seeking bounty from your lord”29 and Murabahah is part
of that.

From the Sunnah, the Prophet (s.a.w.) was reported to have said,
“The best jobs is a handy job and any other explicable business”30 The
Prophet (s.a.w.) also said: “If the type of the subject matter is different,
then you can sell it as you wish, if it is hand to hand”31 this hadith
legalizes the saleof subject matter at whatever price, whether higher
or lower than the original price. Imam Al-Kasanihas recorded ijma
(consensus) on bay Murabahah and said people have inherited such
transactions since the early ages without any constraint, which
constitutes the consensus on its acceptability.32

Salam literally means to give something and leave. Salam in the
language of Fuqaha (jurists) means the exchange of a deferred item
for immediate payment.33 It has two different names; it is called
Salamby the people of Hijaz34 and salaf in the tongue of the people
of Iraq. The Hanafi and Hanbali Mazahib have given a condition
that Salam is only valid when the payment is made at the place of
the contract/agreement. That is the reason why their definitions of
Salam appeared to be observing this condition. Ibn Abid defines
Salam as the selling of a deferred item for immediate payment.35

Imam Al-Azhari also defines it as a sale contract of a described item
with deferred delivery for instant payment at the place of contract.36

While, the Shafii School of thought maintains the condition of
an immediate payment at the place of contract, the mazhab also allows
the practice of immediate Salam where the subject matter could also
be transferred without the delay. Therefore, the Shafii definition of
Salam is: a contract of exchange of a described item for an immediate
payment.37 In other words, Imam Shafii did not restrict its definition
with a delay of the good.

The Maliki mazhab does not allow the practice of immediate
Salam and does not maintain the Hanafi,  Hanbali  and



Shafiicompulsion of payment at the scene of the contract, rather
itallows an extension of two to three days for the payment, arguing
that a payment made within three days is regarded as immediate.
Therefore, the definition of Salam according to the Maliki mazhab
is the sale of a known item exchanged on the basis of a present
payment or its equivalent for a known future time of delivery.38

The Salam contract is permitted by virtue of provision of the
Qur’an, Sunnah and consensus of the scholars. From the holy Qur’an
Allah the Almighty said, “O you who believed, when you contract a
debt for a specified term, write it down”39Allah the Almighty has
permitted debt contracts and Salam fallsunder that definition.
Bukhary and Muslim reported that IbnAbbas said that the Prophet
(s.a.w.) arrived in Madina and found people of Madina engaging in
Salam contracts where they sell dates to be delivered in two to three
years. The Prophet (s.a.w.) said,” Whoever wants to engage in a Salam
contract, then he should do it with a specific weight, specific scale
and to a specific time.”40 Imam Al-Bukhari also reported that
Muhammad bin Abil Majlid said, Abu Burdah and Abdullah bin
Shaddad sent me to Abdul Rahman bin Abzi and Abdullah bin Abi
Aufa to ask them about Salam contracts. They said, we used to gain
at the time of Prophet (s.a.w.) then some people from Sham41 used
to come to us and we engaged in a Salam contract with them, which
involved wheat, barley and currant. Then I asked whether they have
any plantations or not? They said we didn’t ask them about that.”42

Sheik Ibn Munzirsaid: All the scholars we know agree that Salam
contractsare permissible. Furthermore, the scholars of the Mazahib
have also reached the consensus to that effect and none have any
objection to the permissibility of Salam contracts.43

Al-Istisna literally means seeking construction.Technically, Al-Istisna
is a construction contract which involves a contractor, client and the
property to be constructed.44 Sheikh Ahmad Alfahmy defines Istisna
as a contract of sale to purchase a property to be constructed by the
seller with certain specifications and for a determined price.45 Ibn
Abidin defines Istisna technically as requesting labour from a

manufacturer on a specific item and a particular mode with which
to do it.46 Imam Al-Kasani identified Istisna as where a person asksa
manufacturer to manufacture slippers or a container from his
materials for a specific cost while clarifying the type, size and quality.47

Albabarty also defines Istisna as where a person comes to the
manufacturer and requests him to manufacture something by giving
a description of it. The manufacturer in turn gives the client its cost,
which is paid either full or in part after delivery.48

The ischolars have different opinion on whether Al-Istisna is
considered as wa’ad (promise to buy contract) or a sale contract, and
whether the thing really being sold is the labour itself or the
manufactured item. Sheik al-hakim Al-Marwazi, Saffar and
Mohammad bin Salamah are of the opinion that an Al-Istisna contract
is initially merely a promise to buy a contract. Only after the
completion of the subject matter, the sale contract will be enforced.49

That means that an Istisna contract is not binding on the seller and
that therefore, he will not be compelled to execute the contract as
stipulated. Although this opinion is not the opinion of the majority,
the majority of Hanafischolars uphold the opinion that Al-Istisna is
a contract of sale of the subject matter and not the labour. Therefore,
the contractor or sani is obliged to provide and complete the contract
as stipulated.50 This means that anIstisna contract is an exception to
the prohibition of baymadum (the sale of non-existent items).

The majority of Muslim scholars are of the opinion that the
analogy and the general Shari’ah rules indicate that Istisna is not
permissible because it is based on sale of non-existent items, which
was forbidden by the Prophet (s.a.w.). This is the opinion of Imam
Malik, Zufar, Shafii and Ahmad. However, according to them the
contract of Istisna is accepted through Salam and Ijarah contract.
And therefore all the rules of Salam and Ijarah are applicable to
Istisna.51 However, Hanafischolars are of the opinion that Istisna is
permissible based on the principle of Istihsan52 the Sunnah and the
consensus of the scholars.53

The majority of Muslim scholars hold the opinion that whoever
needs an Istisna contract should do it through Salam or Ijarah
contracts. The application through an Ijarah contract is that the



Mustasni should bring his own equipment/materials and hire the sani
to manufacture the item as stipulated by the Mustasni and to identify
the coast of the labor which could be paid immediately in cash or by
installment. This contract would be binding on both parties, and no
party could nullify the contract without the consent of the other party.54

If done through Salam contract, however, the application differs slightly.
The Mustasni would enter into a contract of sale with the sani to buy a
subject matter with some specification of the subject matter and a
stipulated expected time of delivery.The payment must be done
immediately without any delay, except under the Malikimazhab, which
allows a delay in payment such that it does not exceed three days.55

The Jumhur based their argument on Qiyas (analogy) and
maintain that Istisna as defined violates the general rules. Specifically,
it violates the prohibitions against the sale of non-existent items and
the selling of a deferred item for a deferred payment,also known as
bay kali bil kali (selling debt for debt) which is prohibited. It also
includes gharar (excessive risk) in that the sani engages in labour and
he is uncertain whether the subject matter will be delivered in the
future time as stipulated or not.56 Furthermore, the Prophet (s.a.w.)
said,”You do not sell what you do not own.”57

However, the Hanafi scholars based their arguments for its
permissibility on the Qur’an, Hadith, Istihsan and consensus. Imam
Al-kasani said that ‘Istisna is permissible based on Istihsan because
Muslims have engaged in that contract for a longtime’; and the
Prophet (s.a.w.) said, “The Islamic Ummah will never have a
consensus on a mistake” Allah the Almightysays in the Holy Qur’an:
“Then he followed a way”58 “until he reached (a pass) between two
mountains, he found beside them a people who could hardly
understand his speech”59 “They said O Dhul-Qarnain indeed Gog
and Magog are great corrupters in the land. So may we assign for you
expenditure so that you might make between us and them a barrier?”60

That means these people requested an Istisna project from Dhul-
Qarnain to build a barrier for them which he would have been paid
for, and there is no objection by the Qur’an on the intended contract
and the mere fact that it is mentioned in the Holy Qur’an, in this
manner indicates its permissibility.61

In the Sunnah, it is narrated by Nafi who said that Abdullah told
him that the Prophet (s.a.w.) asked a manufacturer to manufacture
him a gold ring. The people began to manufacture gold rings too
(following his example). When the Prophet (s.a.w.) realized this he
rose to the Minbar and said, “I have manufactured a gold ring and I
am not wearing it”. He then dropped it andeveryone followed suit.62

Finally, regarding Istisna’s permissibility according to Ijma, people
have been contracting through Istisna from the time of the Prophet
(s.a.w.) until today without any objection, using it in various things
such as building houses, slippers, clothes, containers, swords amongst
other things. The fact that it is difficult to find a group of people
who donot use Istisna indicates the need of society for that kind of
contract. Prohibiting it will cause difficulty on people, which the
Shari’ah means to lift from the society63 Allah the Almighty said,”
And he has not placed upon you in the religion any difficulty”64

The sale of debt has two different applications,one in which the debt
is sold to the debtor and the other in which it’s sold to a third party
who has no connection to the debt. The use of one application or
the other depends on whether debt is sold on the spot or is based on
an installment plan. Firstly, selling debt based on an installment plan
is called bay kali bil kali, which the messenger of Allah (s.w.t.)
prohibited explicitly.65 It is also reported that Ulama have consensus
that bay dayn bi dayn is prohibited no matter whether it is sold to
the debtor or to the third party.66 An example of selling debt to a
debtor is where a party says I wish to buy a kilo of wheat from you
for a dinar and the payment and delivery of the wheat will take place
in a month.67 Another example is where a party bought something
from a seller based on installments, and when the stipulated time
elapsed and the buyer doesn’t have the money to pay as scheduled,
the buyer will then request from the seller to resell the subject matter
to him once more but this time for a high price. This is all don
without the subject matter first being returned to the original seller.He
is therefore re-selling it even though he did not retake possession of
it first, which is riba based on the principle “increase the time in



exchange with an increase of price”  However, selling the debt in another
form, such as selling debt of one thousand in exchange for goods has
no prohibition because it is based on sulh.68 The example of selling
debt to a third party is where a person says to another I sell you
twenty kilos of wheat that is owed to me by so and so person for a
specific price to be paid after a month.69 This sale is invalid because
the subject matter cannot be transferred to the buyer.

As for the sale of debt for cash on the spot, the scholars of Islamic
jurisprudence have different opinions on this issue.The first case is
regards to the sale of debt to debtor. The four Islamic scholars of
Islamic jurisprudence legalized the sale of debt to the debtor or giving
out the dayn as a gift to him because there is no issue with regards to
the subject matter being transferred to the new owner. The reason
why prohibition against the sale of debt for debt exists is because of
the failure to transfer the sold debt to the buyer, but in this case
there is no need to transfer the subject matter.70 An example of this
is where a debtor sells a debt to the debt owner using a different
medium or currency but of equivalent value; this is permissible. Ibn
Umaris narrated to have said: “I went to the Prophet (s.a.w.); and I
told him I used to buy and sell camels at Baqi, and sell them for
Dinar coins in exchange for Dirhams, and I would also sell for
Dirhams and collect Dinasr. He said there is no problem if you collect
them on their present value and departed without any remaining
liability”71what this Hadith means is that Dinar that he did not collect
was a debt on the debtor. However, since the buyer did not have
Dinars to pay for the camel, Ibn Umar collected Dirhams instead
according to its present value. However, the zahiriyyah disapproved
of the sale of debt to a debtor arguing that it involved excessive risk.Ibn
hazam said it involved selling an unknown item, which he described
as being akin to spending people’s wealth unjustly.72

Regarding the sale of debt to a third party, the Hanafischool of
jurisprudence argued that since it is not applicable to sell something
which cannot be delivered, then selling debt to a third party is also
not applicable because of the seller’s inability to deliver the sold item.
This holds true even if the third party conditioned to the sale upon
delivery of the item because this condition is to be fulfilled by another

person, which is invalid.73 However, some scholars from the Shafii
School legalized the sale of stable debt, Mustaqir, to the debtor and
third party before taking possession, arguing thatthe item on which
the debt is based can simply be resold since there is no objection
from the side of debtor. However, if the debt is not stable, such as
debt based on Salam, itis not allowed to sell the debt before taking
possession, because in a Salam contract there is the possibility that
the debt might not be fulfilled (if there is a bad harvest, for example),
therefore the contract of sale will not be valid.74 But if the debt is the
price of a sold item, then it is permissible to sell it before receiving
it, as long as the contract is executed instantly and the sale is done
on the item’s present value. This is according to hadith Abdullahi
bin Umar. Imam Annawawi said: “Selling debt to third party is not
permissible” However, the Hanbali School of jurisprudence in one of
its two views on the issue legalized the sale of stable debt mustaqir, to
the debtor such as loan capital or a dowry, and disapproved of selling
debt to a third party together with donating debt as a gift to a third
party as well, because hibah requires the existence of the hibah item.
It is also not permissible to sell a debt, which is not mustaqir such as
the payment of a leased property (Ijarah) before the duration
stipulated for the Ijaraha dowry before consummation, and a Salam
contract before taking possession.75

The Maliki school of jurisprudence has legalized the sale of debt
to a third party with eight conditions that serve to distance the sale
away from Garar (excessive risk) riba and other prohibitions such as
the sale of food-stuff before taking possession. These conditions can,
however, be summarized into the following two broad categories.
Firstly, the sale of debt contract should not lead to riba and garar
excessive risk. The sale contract should only be used for things, which
could legally be sold before taking possession, such as loan money
and should only be sold on the spot to avoid selling debt for debt.
The price should be different from the debt sold to avoid riba
involvement, and the price should not be silver if the sold debt is
gold.76 Secondly, disputed debts as well as the debt owed by a
bankrupt debtor arenot eligible to be sold to a third party. There
should also not be any hostility between debtor and debt buyer.77



Ijarah is an Arabic word derived from Ajr, which means fee or
reward.78 The scholars from different schools of jurisprudence defined
Ijarah using different expressions. However, the definitions
maintained an identical meaning. Some scholars provide restriction
to some applications where as others didnot see them applicable.
The Hanafi scholars defined Ijarah as a “contract of usufruct in
exchange for compensation.”79 The Maliki school defines Ijarah as
an “exchange contract of ownership of usufruct for areturn”80 or in
another words “possession of the usufruct of a lawful item with a
well known duration and return.”81 The Shafii School defines it as
“contract on an intended well-known usufruct, that is lawful and
could be used for a specific compensation.”82 Hanabilah defines Ijarah
as a “contract for a lawful usufruct that is well known and has an
identified duration from an identified property, or described there
of or working for a specific compensation”83

The contract of Ijarah is approved by the Holy Qur’an, the
Sunnah and the consensus of the scholars. Allah the Almighty said,
“If they breast feed for you, then give them their payment”84 In this
verse Allah the Almighty has legalized the reward for suckling. In
another verse, Allah the Almighty said while narrating the story of
Prophet Shu’aib: (peace be upon him), “He said Indeed I wish to wed
you one of these, my two daughters, on the condition that you serve me
for eight years, but if you complete ten, it will be as a favor from you.
And I do not want to put you in difficulty. You will find me if Allah
wills from among the righteous.”85 The Almighty also said narrating
about Prophet Musa: “If you wish you could have taken for it a payment.”
Meaning that Prophet Musa (peace be upon him) said to khidr (peace
be upon him) when he renovated a building, which was about to
collapse, that he should have taken a payment for that.This indicates
the applicability of Ijarah contracts from the Qur’anic point of view.

In the tradition of Prophet Muhammad (s.a.w.) he is reported to
have said, “Give the worker his payment before his perspiration dries”
In a Sunnah Filiyyah the Prophet (s.a.w.) is reported to have said,
“All Prophets are herdsmen; those around him said even you the
Prophet of Allah? He said yes, I was a herdsman in Makkah for

Qararidh.”86 There is a difference of opinion between scholars on
the meaning of Qararidh. Some of them regard it as some money,
while others regard it as a name of a place in Makkah, but the most
reliable interpretation is that it is meant to mean some dinar coins.
Generally this hadith indicates that the Prophet himself engaged in
an Ijarah contract. In another hadith it was narrated by Aisha (may
Allah be pleased with her) that “The Prophet peace be upon him and
Abubakr Siddiq while immigrating from Makkah to madina hired a
person from the tribe of Azd to show them the way to Madina”.The
point in these two hadiths is that the Prophet (s.a.w.) hired and
himwas hired.

The scholars of Islamic jurisprudence reached a consensus on
the permissibility of Ijarah transactions, except Al-Asam and Ibn
Ulayyah, but their objections had been refuted by many as rejecting
the clear injunctions from the holy Qur’an and Sunnah of the Prophet
(s.a.w.).87

The paper discussed the Islamic principles that are generally used
for debt based Sukuk structure. For Sukuk to be Shari’ah compliant
there must be strict adherence to the Islamic contract selected for
the Sukuk issuance. The contracts based on debt such as bay Muajjal,
Murabahah, Salam, Istisna, Ijarah are acceptable Islamic contracts.
These contracts could be used for Sukuk issuances with strict
adherence to their rules based on Shari’ah. The contract under equity
principles such as Musharakah, Mudharabah and likewise agency
principle of Wakalah are acceptable Shari’ah contracts,since the Sukuk
involves various transactions of goods and properties.

The Sukuk issuance must observe the Shari’ah principles of
prohibitory transactions. Shari’ah prohibits al-muharram lizatihi such
as anything associated with liquor, gambling, pork, prostitution, sale
of blood and dead animals. Al-Muharram Lighairihi such as, financial
services based on riba (interest) and gharar (excessive risk) including
stealing, deception, oppression and so on. The principle of
purification of income is implemented only within a company who
wishes to clean its income which is amalgamated with halal and



unavoidable non-halal profits, which is earned without the intention
of the company. However, purification of income is not applicable
on the income generated by an institution by contracting another
party whose income was based on no-halal activity.This is because
the Prophet (s.a.w.) contracted with Jews despite their involvement
in usury and other non-halal activities.
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