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The emergence of self-regulation as a mode of regulatory mechanism has in
fact spread to being an important dimension in regulating various industries.
Despite some reservations on the part of the industries’ stakeholders on the
advantages of self-regulation, self-regulatory mechanisms are capable to attract
private actors to self-regulate. Industry self-regulation is not a foreign practice
in Islam and it is spread out in various operational fields. This paper aims to
assess the role of the hisbah institution in ensuring ethical practices on the
part of the professionals. The aim is to correct the erroneous impression that
the institution is meant only to serve spiritual and social purposes in the
society devoid of economic contribution. A literature review approach is
adopted to describe the economic dimension of the institution and its specific
role in ensuring that businesses are conducted in line with Islamic ethics.
The concepts of self-regulation promoted by Islamic law that has been adopted
to regulate the economic sector and market principles is analysed to propose a
framework for industry self-regulation based on the principles of Islamic law.
This paper attempts to fill the vacuum in the contemporary literature on the
role of hisbah in promoting accountability in the Muslim societies.

 Industry self-regulation, conceptual framework, basic concepts of
Islamic economics, market principles, Islamic law

The term self-regulation is widely known to exist in various sectors
and professions. Various definitions are found depending on the
different fields ranging from religion, philosophy, education, health,
law and policy. Carver and Scheier, 2000 observe that it literally means
acting according to one’s own volition and not as a response to an



external constraint. This meaning is also commonly used in
psychology where self-regulation is an important area of human
behavioral studies. On a more specific perspective, Gunningham and
Rees, 1997 define self-regulation as ‘a regulatory process whereby an
industry-level (as opposed to a governmental or firm-level)
organization sets rules and standards (codes of practice) relating to
the conduct of firms in the industry.’1

Self-regulation covers ‘a broad array of regulatory arrangements
that may vary along a number of dimensions, including the character
and level of state involvement, the degree of formality with which
those arrangements are established and enforced, the extent to which
the self-regulatory body exerts exclusive or monopoly control over
the regulated activity and the level at which behaviour is regulated’.2

The definitions set out above and the scope covered reveals that
self-regulation from the industrial perspective consists of extensive
regulatory mechanisms established by the industry or its members
that may differ in various characteristics depending on the respective
industry. The complexity is ranging from the determination of its
application to the industry, to the issues of its enforcement such as
adopting independent audit mechanism, verification, assessment of
compliance and application of sanctions possibly by an industry or
professional association’. 3 Regardless of the complexities and diversity
of self-regulation, it is found that the conceptualization of self-
regulation is centralized and connected to the regulatory process of
the government. This is supported by Bartle and Vass, 2007 who view
that most self-regulation and voluntary mechanisms are uncommonly
isolated from the government. Thus, in most self-regulation cases, the
participation of government can be found in various stages where the
government may be involved in the initial stage, during the process of
regulatory making or even in less active but important stage, as ‘the
ultimate guardian of the rights of citizens.’4

The influence of big corporate global players in shaping regulation
is manifested in the roles that they play in this modern world. The

emergence of self-regulatory regimes in the United States, Europe,
and other advanced countries has started since previous decades. For
instance, many firms have been collaborating in such mechanisms
‘to set product, technical, and marketing standards’ (Braithwaite and
Drahos 2000). 5 Among the forms of self-regulation are those carried
out through industry’s voluntary codes of conduct, self-regulatory
bodies for professionals regulated by statutes and delegated regulatory
powers administered by industrial organizations.6

The reasons for the rise in the usage of the self-regulatory
mechanisms are various, such as legal, political, social or economic.
One of the important underlying causes is the excessive load of
regulations. It is also due to the shortcomings in the enforcement of
legislation, seen by the industrial community as a barrier to efficacy.
In some developing countries with a weaker regulatory system, self-
regulatory chances put up by these governments in their unwillingness
to regulate, might become incentives for the multinational
corporations to invest in these countries.7 Self-regulation emerges in
these countries, by the platform given by their government which is
politically motivated with the need of their economic changes as a
mechanism for the country’s growth.

Self-regulation also emerged in response of the industries to
the pressure from strikes, boycotts and campaigns adversarial to
the companies which involve particularly in unethical practices.
Many standards, schemes, management systems or codes are being
developed or complied with to avert criticisms by public.
Meanwhile, the lengthy process of formalities that is inherent in
public regulations also causes the rise of private self-regulation that
take lesser time and costs of formulation, preparation and
enforcement.

Despite the benefits that attract the private regulator to self-
regulate, some reservation is made by the industry players regarding
to its advantages. One of the weaknesses of self-regulation has been
cited as serving private interests instead of public. This is supported
by Gunningham and Rees, 1997 where they view that ‘self-regulation
often fails to fulfill its theoretical promise, more commonly serving
the industry rather than the public interest’.8



Pertaining to these, it has been recognised that self-regulation
by private actors should be based on account of ‘existing collective
political rules’ (Brousseau and Fares, 2000, Granovetter, 1985 and
North, 1990)9. In addition, Morgan and Yeung, 2007 also
acknowledges the function that has been played by political forces
in its emergence. The example of indispensable role of political forces
is evident in the role of government in regulatory making. Hence,
despite this disadvantage of self-regulation in its possibility of serving
private interests rather than public, the role of political forces, in the
form of government’s hand to curb the imbalances is significant.
Nevertheless, the regulators in civil societies have no obligation to
accord with any religious tenets in regulatory making including in
self-regulation unlike the approach in Islamic societies. This paper
seeks to discuss the approach of Islamic principles in promoting self-
governance.

Islam provides ultimate guidance for all aspects of the Muslims’ life.
Thus, the objectives of regulation (maqasid syar’iyyah) must be
adhered by all including the government in structuring regulatory
frameworks in all areas including in the conduct of muamalat or
business dealings (transaction). There is hardly any specific scientific
study on the theoretical framework for self-regulation in industry
and Islam as mentioned in the introductory section of this paper.
This limits the depth of the discussion. Nevertheless, industry self-
regulation in Islamic operational perspective is spread out in various
fields, but there is also no specific stream of study that aligns these
fields under one branch of industry self-regulation in Islam. It could
be argued that the conceptual framework for industry self-regulation
under Islamic law can be modeled from the existing principles of
Islamic economics and general perspectives on market regulation.

Islam conveys clear messages that all Muslims must live according to
the teachings. Far from being a mere moral system, Islam provides
all-encompassing way of life including socio- economic matters.

Islamic economics has been defined as “the science which discovers
economic facts which are then guided by religious values and Shari’a
regulations.”10 The Quran and Sunnah vitally playing roles in shaping
essential structure for the socio-economic activities of mankind thus
leads to derivation of its conceptual framework. Besides Quran and
Sunnah, Islam also allows other Islamic sources to be applied in
considering emerging issues, such as “ijma` al-`ulama (consensus of
the `ulama), qiyas (analogy), followed by maslahah `amah (public
interest) and `urf (custom).11 Islamic economics system looks beyond
material wealth, unlike the other economic systems such as capitalist
and socialist. It maintains the worldly needs of human beings but in
the meantime, giving priority to spiritual aspects, namely the worship
of Allah that is the ultimate objective of human life.

This is in contrast with the approach of the capitalist system
that prioritizes freedom of individuals in economy and religious values
and ethics are seen as hindering its success as propagated by
secularism. Meanwhile, in a socialist economic system, the element
of nationalization of state’s economic activities signifies the rejection
of private ownerships and this leads to dictatorship that is strongly
prohibited in Islam. Both systems demonstrate social injustices and
imbalances. However, Islamic economics does not attempt to reject
the values developed by the conventional system. Whatever aspects
that is beneficial and consistent with Islamic values despite originating
from other cultures and societies is acceptable and can be imparted
in Muslim society.12 What it strongly holds are that the Islamic
precepts shall be able to correct imbalances imbued within those
systems.

In examining the principles of market regulations that Promoted
Islam, it is important firstly to observe the basic concepts of Islamic
economics that serve as the basis for their formulation. There are
variations in the classifications and approaches to these basic concepts
as can be found in academic discussions. For example, there has been
discussion where these basic concepts are known or identified as the
scope of central ideas of the Islamic paradigm relevant to economics
there and termed as ‘fundamentals’.13 Meanwhile, another view has
approached them as the ‘major principles’ in which the Islamic



economic system is established.14 It should be noted however, that
these concepts are mutually interconnected with the others or
complemented to them. Hence, for the purpose of easy
comprehension, they are presented under separate sections below.

Men as Vicegerent of Allah

Being vicegerents (khalifah) of Allah, men have rights and
responsibilities that embrace all aspects of their lives. They are
regarded as Allah’s trustees for all of His resources. The concept of
vicegerency of mankind comes from the Quran where Allah says in
Chapter 2:30:

And (remember) when your Lord said to the angels: Verily, I am
going to place (mankind) generations after generations on earth. They
said: “Will You place therein those who will make mischief therein
and shed blood,-while we glorify You with praises and thanks (Exalted
be You above all that they associate with You as partners) and sanctity
You.” He (Allah) said, “I know that which you do not know”.

Ismail and Sharif, 2011 highlight that this verse as emphasized
by al-Qurtubi and other scholars in Ibn Kathir (2003) demonstrates
that vicegerency of men is important to ensure political and economic
stability within Shari‘ah limitations. Human beings are equal before
Allah where Allah does not make anyone superior over the other
based on race, sex, nationality, wealth or power.15 Accordingly, to
promote equal benefits, all human have to responsibly use all resources
in good manner as all these resources are considered as a trust from
Allah (s.w.t.) to men.16

The above points outline the basis of human’s existence in this
world. However, since men are created with different capabilities
the benefits derived by them usually depends on these capabilities.
Utilization of each other capabilities shall be a good synergy between
human beings living in this world.

Accountability before Allah

Accountability before Allah is the fundamental principle that guides
the human life to be in the right track in this world that consequently
affects their life in the hereafter. It is associated with the concept of

tawhid.17 Tawhid means that submission and worship shall only be
made to One and Only God, i.e. Allah.18 Allah says in chapter 112:1-
4:

Say (O Muhammad (Peace be upon him)): “He is Allah, (the)
One.” (1) “Allah-us-Samad (The Self-Sufficient Master, Whom all
creatures need, He neither eats nor drinks.) (2). “He begets not, nor
He was begotten” (3) “And there is none co-equal or comparable
unto Him”.

In chapter 51:56, it is stated that:

And I (Allah) created not the jinns and humans except they should worship
Me (Alone).

Abusulayman, 1998 has classified the vertical and horizontal concept
of Tawhid where the former covers the relationship between human
beings and God, meanwhile the latter deals with the connection of
human beings among themselves according to the law prescribed by
God.19 Tawhidic concept places Muslims in the situation that
necessitates them to base all actions on the will of Allah, being the
One and Only God. Accordingly, the Islamic economics system is
based on Divine teachings promulgated to ensure human being’s
capability in achieving prosperity in this world and in the hereafter.
Islam observes that accountability is associated with the belief that
all conducts and omissions of conduct of individuals in this life shall
be judged in the hereafter. This is expounded in the Holy Quran
Chapter 99: verse 7-8 that: ‘Then shall anyone who has done an
atom’s weight of good shall see it and anyone who has done and
atom’s weight of evil, shall see it.

This conception of reward and punishment in the afterlife is a
strong parameter embedded in the notion of accountability in Islam
that will balance the judgment of Muslims in preserving their interests
and conducting their affairs in this world. The accountability to Allah
as propounded in the above verses is followed by accountability to
any stakeholders in the relevant society or sphere including economic
and industry players. The aspect of accountability can be found in
the context of corporate governance where it ‘implies the right of
individuals, small groups, organizations, or the public at large, which



may be affected over activities and policies, to make demands as well
as seek reasons for actions taken by the corporations’. In other words,
corporations should ensure that stakeholders have access on the
information regarding their activities and justifications for them.
Maliah, 2001 highlights two important principles of the concept of
accountability in Islam, namely full disclosure and social
accountability. Meanwhile, Tapanjeh, 2009 states that users should
be able to access true disclosure of financial facts and accurate
information as well as adequate information required to make sound
financial decisions.

Within this paradigm, good Muslims shall self-regulate their
conducts according to what Islam prescribes in its teachings, trusting
that Allah shall always account all of their deeds. The above
frameworks could be applicable in the context of industry self-
regulation given that the relevant parties or authorities shall take into
account two dimensions of accountability, namely accountability to
Allah swt.

Achieving state of Falah

Conceptually, Muhammad Akram, 1991 elaborates the term falah
as ‘a comprehensive state of spiritual, cultural, political, social and
economic well-being in this world and attain God’s pleasure in the
hereafter.’20 In other words, Islam prescribes an all-encompassing way
of life and these put solid foundation for mankind to achieve
blissfulness in their worldly life as well as the hereafter. Khan, 1991
avers that the state of bliss or falah for both material and non-material
prosperity is the economic goals that are material in society. Resources
available in this world are regarded as trust and the utilization shall
be made in accordance with the teachings of all the Prophets and
concluded by the last Prophet Muhammad (s.a.w.).21 Many Quranic
verses demonstrate the conception of falah to cover various aspects
of human life. Siddiqi, 1982 for example, lists down few examples
of Quranic verses22 that emphasize falah in some aspects as below.

In Chapter 5: 35, it states that: ‘O ye who believe! Be mindful of
your duty to Allah, and seek the way of approach to Him, and strive
in His way in order that ye may succeed’

Meanwhile, in chapter 62: 10, it is stated that:

‘And when the prayer is ended, then disperse in the land and seek of Allah’s
bounty and remember Allah much, that ye may be successful’.

These verses cite some examples of conducts that can bring about
success in the lives of the Muslim. Siddiqi, 1982 cited these as
examples covering aspects such as economic, political, social and
religious.23 He stresses that the important conception of falah laid
by these verses is the ‘abstinence from vices and cultivation of
virtues’.24

Economic Freedom

Islam also safeguards the economic freedom of individuals or parties
in undertaking their economic activities. In fact, economic freedom
is significant and forms the basis of principle s in Islamic economic
system where the Islamic government’s power to intervene and restrict
has been curtailed and allowed only under very significant
circumstances.25 According to Al Faruqi, 1992, accumulation of
wealth is allowed where Islam does not place limitation on it but
with the condition that this must not endanger the prospect others’.
26 Islam consents to the ownership of wealth and property subject to
the preservation of the rights of others. The economic freedom in
the case of buyers and sellers for example, is secured and indeed form
the fundamental pillar of Islamic economic policy.27

The importance of economic freedom to human beings is
emphasized by the Prophet (s.a.w.) in his farewell khutbah where he
stated that “behold, surely your bloods and your properties are
protected the way this day (of Arafat) and this place (of hajj) are
respected and sacred”.28 This signifies that Islam acknowledges private
property rights and sanctity of private ownership. This is also in line
with the Holy Quran in verse 2:188 where Allah says:

‘And do not eat up your property among yourselves for vanities nor use it as
bait for the judges with intent that ye may eat up wrongfully and knowingly
a little of (other) people’s property’29

In view of this verse, Imad, 2009 outlined that the establishment of
a market economy is based on the essence of ‘well-defined property



rights, including procedures for recognition, alienation and
inheritance’ where private property is being considered as sacred
beyond mere recognition. The basic concept of economic freedom
brings us to a more specific idea of free-market economy. Although
characterised as one of the most prolific discussions among the
Muslim and Western economists as pertaining to the capitalist or
socialist criteria of Islamic economics or rejection of its association
to both,30 it is obvious that some principles of free market can be
found in Islam. Ibnu Taymiyyah (1263-1328AD) a prominent
Muslim scholar has viewed31 that economic freedom in Islam
emphasizes that people can enter and leave the market freely. The
freedom is evident in the practice of the Prophet (s.a.w.) saw in dealing
with permission to trade even with the through the document issued
during Prophet’s (s.a.w.) time “as writ of protection from ‘God and
Muhammad’ in favour of Yuhannah ibn R’bah and the people of
Ailah, for trade via sea and land”.32

However, the acceptance of free market in Islam is not without
any limitation. For example, Akram Khan, 1991 elaborates that the
acceptability of free market in Islam must be accompanied with
mechanisms of control and supervision through specific regulations
that curb the strength of monopolies and economic power. He
highlighted that economic regulation in Islam should be designed to
avoid monopolies that by few individuals and insists that the most
significant principle that can guard against these monopolies is
accountability. This he observes as being able to minimize the
emergence of dominating large corporations.33 This concept of
freedom with limitation is shared by Kamal, nd who highlighted the
drawback of unlimited economic freedom that can monopoly and
classifies monopoly as one of the drawbacks of capitalism that will
normally benefit the stronger industry players rather than the weaker
ones.34

In this aspect, Islam provides a solution to balance between
providing absolute freedom of enterprise nor absolute government
control or intervention. This has been reflected by Ibn Taymiyyah
who had recognized free market but argued for a middle course
approach by insisting on controlling market from monopolistic

elements. 35 This has also been supported by Ibn al Qayyim (1292-
1350 AD) who acknowledges ‘private ownership and the freedom of
economic activities, but within the norms and values of Islam’.36 In
addition, one could argue that the awareness as to dual ownership of
wealth and property, namely absolute ownership to Allah and
restricted ownership to the humans37 shall also act as a shield for
humans for not exceeding their limits especially in monopolization
issue.

For these characteristics, despite the freedom of industry to self-
regulate in pursuing its profits, Islam guarantees that aspect of
monopolies ought to be reduced to its minimum degree through
Islamic principles and law. It is suggested that industry self-regulation
is based on the concept of economic freedom as being laid down by
Islam. The idea is that in Islam, self-regulation is not peculiar since
industries have their freedom in regulating their own administrative
management affairs as similarly applicable in modern economics.
However, it should also be monitored and controlled to avoid unjust
practices and monopolies. Under these circumstances, the
government has the right to intervene.

The basic concepts of Islamic economics as aligned in previous section
illustrate the underlying foundation that foster the principles of
market regulations in Islam. The components of all systems designed
and implemented should reflect Islamic objectivities, justifications
and outcomes, including regulatory system. Islam prescribes five
objectives of regulation (maqasid shari‘ah), that is protection of
religion, life, mind, prodigy and property. Imam al-Ghazzali outlined
that:

The objective of the Shari‘ah is to promote the wellbeing of all mankind,
which lies in safeguarding their faith (din), their human self (nafs), their
intellect (‘aql), their posterity (nasl) and their wealth (mal). Whatever
ensures the safeguard of these five serves public interest and is desirable.38

The lists of the objectives of Shari‘ah as indicated by Imam al-Ghazzali
above reflect that only by preserving these objectives that human



welfare may be achieved. These includes the objectives of Shari‘ah
that are specifically applicable in the economics sphere. Kahf, 200739

discusses these objectives related to market regulations in Islam and
specifically elaborates on the relationship between relevant objectives
with individuals or private sector, public economic sector as well as
economic policy of government. For instance, as regard to protection
to the life, the author observes that ‘protection and promotion of
life includes human rights as they are always associated with life,
since, according to Shari‘ah, the promotion, preservation, and
protection of human life includes dignity, freedom and purity of
human beings as the best creation of Allah, the Almighty.’40

Meanwhile, pertaining to protection of property and wealth, the
author illustrates that the rights of individuals to freely decide on
the use of their properties and economic gains as well as protection
against extortion and unjust or coercive expropriation in relation
to other individuals and the government are among the specific
objective of promotion, preservation, and protection of property and
wealth.41

Both protection of life and property are specifically cited by Kahf,
2007 as applicable in relation with market regulation in Islam. These
safeguard economic freedom to individuals.

Meanwhile, the concept of maslahah then reinforces the socio-
economic justice as it promotes welfare or benefits and eliminates
harms. Preservation of the Shari‘ah objectives has been upheld by
Imam al-Ghazzali as the meaning of maslahah.42 It has been literally
defined as ‘benefit’ or ‘interest’43 ‘welfare’, or ‘advantage’ or al-
manfa‘ah in its Arabic translation.44 It covers interests that are needed
to prevent hardship in human’s life as well as interests that are needed
for the ‘refinement and perfection in the customs and conduct of
people at all levels of achievement’.45

The maqasid Shari‘ah and maslahah as pointed out above are the
guiding principles that should be taken into account by the regulators
in industries including private regulators.  Regulations
designed should not be the means merely to serve the private interests
but rather maintaining the balance between the public and private
needs.

Hisbah institution (similar to the Western concept of Ombudsman)
is established under the authority of the State that appoints officers
to carry out the responsibility of promoting the rightful activities,
whenever persons responsible in an institution or agency are found
to have start neglecting it, and forbid wrong, when they start to
commit it. The purpose is to safeguard members of institutions,
regulatory bodies, government agencies and societies from deviating,
protecting the faith, and ensure the welfare of the people in both
religious and worldly manners are conducted according to the Islamic
law or Syari‘ah.

Its obligatory upon all Muslims to enjoin good and forbid
wrongdoing to the extent of their knowledge and abilities. In the
Qur’an in Surah Al Imran verse 104 it is said: “Let there arise from
you a group calling to all that is good, enjoining what is right and
forbidding what is wrong. It is these who are successful.”

Al-Imam Abu Hamid Al-Ghazali, in his book Ihya’ Ulum Eddin
(Vol. II) specified that there are four major elements of Hisbah as
follows:

1. Al-Muhtasib, literally a judge (Qadi) who makes decisions
over disputes, in any place at any time, provided he protects
the interests of the public. His responsibilities are almost
open-ended in order to implement the foregoing principle:
commanding the good and forbidding the evil of
wrongdoing.

2. Conditions of the process: Conditions of the process of Al-
Hisbah are imperative to define exactly what is and what is
not strictly forbidden. Sometimes, sinful is less damaging
to society than the forbidden.

3. Accountability to al-Muhtasib: The nature of Al-Muhtasib’s
tasks is comprehensive. It comprises practically all aspects
of society as well as everything in day-to-day life. This is not
restricted to fellow human beings, but also extended to
interpose in damages caused by animals and environmental
issues.



4. Degrees of Al-Hisbah Actions: 10 degrees of al-muhtasib’s
actions are listed and these should be applied gradually with
great care and consideration.

Hisbah is an integral part of the State in all Muslim societies up to
the colonial period. It assumed the following 3 functions:

1. Enforcing proper ethical behaviour and restrain officials and
people from improper and unethical behaviour;

2. Responsible for providing municipal services such as street
lighting and street cleaning preventing encroachments and
protecting the environment; and

3. Regulating markets by checking weights and measures,
enforced contracts, forced payment of debts by defaulters
and prohibited unlawful trade practices.

Western colonialism eroded the importance of the institution of
Hisbah, similar to most Muslims institutions that underwent drastic
modifications and declines by either disintegrated into a number of
departments, remained as an ineffective appendage of the State or
limited to religious matters only. Some countries have transformed
the function of the Hisbah into a number of secular departments,
discarding its religious values. The comfort living in the modern
secular system has become one of the challenges of applying the
Islamic economics system and the reestablishment of the Hisbah
institution.

Developments in the millennium require the role of the
government and its interaction with all sectors is becoming more
complex. The modern state has established various regulatory
agencies. The Hisbah institution, which generally regulates the
markets, has been replaced by institutions that regulate the
government as well. Therefore, proposal to implement the Hisbah
institution need to be well planned to prevent rejection from the
people.

In the context of a modern Muslim state like Malaysia, the
function of hisbah is present in the different departments and agencies
of the government. The agencies have not been called hisbah despite
having very clear responsibilities and functions as the traditional

hisbah, and designed based on the current needs and situation.
Agencies carrying out the functions of Hisbah are the Ministry of
Finance that regulates all matters regarding economics and finance,
ethical use of funds in the country, the Central Bank of Malaysia
that regulates the banking and financial institutions in the country,
the Malaysia Anti-Corruption Commission established to prevent
corruption, abuse of power and malpractice in all government and
private agencies.46

In this era, where the function of hisbah is present within the
agencies, the creation of hisbah institution might lead to overlapping
and redundancy. However, improvements could be proposed to
achieve the objective of hisbah within the existing regulatory agencies
such as:

1. Creating a mechanism of monitoring and coordination
between all of the agencies by the government to ensure all
of the functions of hisbah have been conducted properly to
ensure the protection of public interest, as well as avoiding
harm.

2. Revising the function of current agencies to also monitor
the behavior of Muslims towards the prohibited act.

3. The creation of the function of Al-muhtasib as the judge in
various disciplines especially in the fiqh muamalat discipline
should be strengthened and implemented in all agencies
involved by establishing a Syariah advisory team.

4. Promote and educate the Muslims on the importance of the
Hisbah system and its role to assure acceptance and
adherence from the public. 

It is undeniable that deleloping principles of Hisbah can
complement and enhance the existing system, however, it should not
be introduced drastically to override the existing system. Harmonisation
of the hisbah principles with the existing system will be beneficial.

Islamic ideology is relevant to the development of a sustainable
economic environment that must evolve through the passage of time.



The basic concepts of Islamic economics and relevant principles of
Islamic market regulations as discussed above demonstrate the
elements that can be applied in industry self-regulation in Islam that
become common in industry regulatory mechanisms.

This paper proposes that industry self-regulation in Islam based
on the concept of economic freedom be introduced. Islam recognizes
accumulation of wealth and ownership of private property by
individuals and corporation.

Nevertheless, other concepts such as limitation to economic
freedom, vicegerency, accountability and achievement of true bliss or
falah according to Islamic perspective as well as the preservation of
maqasid shari‘ah and maslahah are the guiding parameters that should
be firmly held by any individuals or industries so as to deter any injustice
done to others. This proves that Islam promotes achievement of success
in both the matters in this world and the hereafter.

Prophet Muhammad (s.a.w.) is narrated to have said: “If the
people witness an oppressor and they do not take him by his hands
(to prevent him) then they are close to Allah covering them all with
punishment”. (Narrated by Abu Dawud).
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